
STANDING FOR THE TRUTH  
IN A CHANGING WORLD

VAUGHAN ROBERTS  
with 

PETER JENSEN
EDITED BY 

GEOFF ROBSON

 

FTC-2017-txt-ART.indd   1 13/3/17   3:05 pm

REVIEW COPY - not for distribution



Faith in a Time of Crisis
© Vaughan Roberts and Peter Jensen 2017

All rights reserved. Except as may be permitted by the Copyright Act, 
no part of this publication may be reproduced in any form or by any 
means without prior permission from the publisher. Please direct all 
copyright enquiries and permission requests to the publisher.

Matthias Media
(St Matthias Press Ltd ACN 067 558 365)
Email: info@matthiasmedia.com.au
Internet: www.matthiasmedia.com.au
Please visit our website for current postal and telephone contact 
information.

Matthias Media (USA)
Email: sales@matthiasmedia.com
Internet: www.matthiasmedia.com
Please visit our website for current postal and telephone contact 
information.

Sections of chapter 5 were originally delivered as part of Peter Jensen’s 
2015 Gaffin Lecture at Westminster Theological Seminary. We are 
grateful for their permission to reprint this material here.

Unless otherwise indicated, all Scripture quotations are from the 
Holy Bible, English Standard Version® (ESV®), copyright © 2001 by 
Crossway, a publishing ministry of Good News Publishers. Used by 
permission. All rights reserved.

Scripture marked ‘NIV’ taken from the Holy Bible, NEW 
INTERNATIONAL VERSION®, NIV®. Copyright © 1973, 1978, 1984, 
2011 by Biblica, Inc. All rights reserved worldwide. Used by permission.

ISBN 978 1 922206 26 8 

Cover design and typesetting by Lankshear Design.

FTC-2017-txt-ART.indd   2 13/3/17   3:05 pm

REVIEW COPY - not for distribution



CONTENTS

Editor’s preface................................................................. 5

1. True gospel ............................................................... 9

2. True sex.................................................................... 37

3. True love................................................................... 67

4. True unity................................................................. 93 

5. True faith (by Peter Jensen)...................................... 115

Appendix: The Jerusalem Statement............................... 133

Acknowledgements....................................................... 143

FTC-2017-txt-ART.indd   3 13/3/17   3:05 pm

REVIEW COPY - not for distribution



FTC-2017-txt-ART.indd   4 13/3/17   3:05 pm

REVIEW COPY - not for distribution



EDITOR’S PREFACE 5
 

EDITOR’S PREFACE

Why invest time in reading a book about controversies 
and divisions within the Anglican denomination?

For some of us, the answer is obvious. You may be a member 
of an Anglican church, and you’re well aware that divisions 
over important issues have beset your denomination in 
recent years.1 Maybe your local church hasn’t been personally 
affected, but you know that other churches have, and you’re 
keen to support your Anglican brethren—and to keep the 
wolves from your own door.

Or perhaps your own church or your diocese has been 
directly affected, and you want to know if it’s really worth all 
the effort and pain that this division causes. Why can’t we just 
happily coexist with those who have a different approach? 
Why not live and let live? Why are these issues so serious that 
they’ve pushed us to the brink of schism? And how are we 
going to handle the coming challenges?

Maybe you’re a pastor charged with leading your church 
through turbulent times, and you want guidance and wisdom 
from those who’ve been on the frontlines of Anglican battles 
for many years now. You want the affirmation and confidence 
of knowing that others stand shoulder-to-shoulder with you 

1  If you’re unfamiliar with the issues besetting Anglicanism and would 
appreciate a primer, you’ll find one in chapter 1. Peter Jensen’s contribution 
(chapter 5) offers a slightly expanded overview of recent controversies and 
challenges.
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6 FAITH IN A TIME OF CRISIS

as you look to draw lines in the sand on the current issues 
around human sexuality. Or maybe you’re still working out 
exactly where those lines should be drawn.

If any of those categories apply to you then this book is for 
you, and you probably need no convincing about why.

But what about the rest of us? If you’re not an Anglican, 
what does this book have to do with you?

On one level, I hope the answer is simple: we should all 
care about what happens to our Christian brothers and sisters. 
And the current controversies in worldwide Anglicanism 
directly affect many millions of fellow believers. None of us 
should be content to simply worry about our own little patch, 
our own church or denomination, while assuming that others 
can just sort out their own problems.

In 1 Corinthians 12, as Paul employs the image of the 
body to explain the nature of gifts and how a church should 
function, he writes: “If one member [of the body] suffers, 
all suffer together; if one member is honoured, all rejoice 
together” (v. 26). Of course, those words are primarily about 
ministry and life together in the local church. But surely the 
principle holds true for how we think of our brethren in other 
churches and denominations. We should care about (and pray 
for) their faithfulness to the risen Lord Jesus and his word. We 
should be moved and encouraged whenever fellow believers 
face persecution or hardship. What happens to Anglican 
brothers and sisters affects our collective witness to the 
world. What happens to them tells us much about the world 
in which we live. What happens to them could happen to us. 
When a denomination that God has used to bless countless 
millions of people, not to mention entire nations, is facing a 
crisis, we should all care about that. History demands it, as 
does concern for the future of the gospel.
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That brings me to the real reason you should read this 
book, regardless of your denominational affiliation. In the 
end, this is not a book about Anglicanism. This is a book 
about the gospel, and about how and why to contend for the 
gospel in a changing and challenging world. Nothing could 
be more relevant to any and every Christian believer in the 
21st century.

Of course, the authors are Anglican. The issues they 
write about were triggered by various crises in worldwide 
Anglicanism (largely around the issue of human sexuality); 
and both authors have faced challenges to the gospel within 
an Anglican context—one as a denominational leader, the 
other as a local church leader, and both as influential leaders 
on national and international stages. But the answers and 
insights they provide transcend denominational boundaries.

Personally, I love Anglicanism. I was converted at an 
Anglican church, I’m an ordained Anglican minister, and I 
have served on the staff team of Anglican churches in both 
Australia and New Zealand. Though my current sphere of 
ministry is not within the Anglican denomination (I work in 
non-denominational university ministry), I care deeply about 
the future of Anglicanism.

And yet, growing up when and where I did, I was always 
taught to sit loosely to my denominational affiliation. I was 
told many times (by one of the authors of this book) that I must 
be evangelical first and Anglican second. That’s sound advice 
for us all, regardless of our denominational background. Our 
first and last commitment is to the gospel of the Lord Jesus 
Christ, and to the word of God.

When I first listened to Vaughan Roberts giving the talks 
on which this book is based, I didn’t get excited because of 
Anglicanism. I got excited because I was being reminded, 
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8 FAITH IN A TIME OF CRISIS

once again, that the gospel of Jesus is worth fighting for. I 
realized I was listening to a man who is passionate about the 
gospel, crystal clear in his understanding of our culture, and 
wise and insightful on how to defend and proclaim the gospel 
in challenging times. Peter Jensen’s contribution is no less 
insightful or valuable. Together, they’ve given us a precious 
resource for anyone who wants to maintain and promote the 
biblical gospel in a time of crisis.

No matter your church background, read this book if you 
want to grow in your understanding of the times in which 
you live. Much more importantly, read this book if you want 
to grow in your passion for the gospel and the glory of God.

Geoff Robson
Editor

FTC-2017-txt-ART.indd   8 13/3/17   3:05 pm

REVIEW COPY - not for distribution



1. TRUE GOSPEL 9
 

1
 

TRUE GOSPEL

I wish I didn’t have to write this book. And there’s a good 
chance you wish you didn’t have to read it. But this book 

is written in the same spirit in which Jude wrote his New 
Testament letter. Jude says: 

Beloved, although I was very eager to write to you 
about our common salvation, I found it necessary to 
write appealing to you to contend for the faith that was 
once for all delivered to the saints. (v. 3)

Jude is saying to his readers, “What I love to write about is the 
wonderful gospel of the Lord Jesus Christ. I don’t want to get 
into conflict and controversy. I’d just like to positively revel 
in the wonders of the gospel. But I felt I had to write about 
something else. I have to compel you to contend for the faith 
that was once for all delivered to us as God’s people.”

And that’s what’s driven me to write a book like this at a 
time like this. I want to encourage you to contend for the faith 
once for all delivered to the saints.

Jude continues: 

For certain people have crept in unnoticed who 
long ago were designated for this condemnation, 
ungodly people, who pervert the grace of our God into 
sensuality and deny our only Master and Lord, Jesus 
Christ. (v. 4)
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10 FAITH IN A TIME OF CRISIS

Unfortunately, the parallels between what Jude saw taking 
place in the first century and what’s happening in much of 
the world today are uncomfortably close. In particular, within 
the worldwide Anglican Communion—the denomination 
of which I am a part, a denomination I love—there are 
many cases of people perverting the grace of our God.2 
Faithful, godly Anglicans in places like the UK (my home), 
North America, New Zealand, and Australia have firsthand 
experience of exactly what Jude described. But we Anglicans 
are not the only ones. The gospel is being distorted in many 
churches, ministries, and denominations. And regardless of 
our denominational affiliation, all Christians are affected 
when the truth of the gospel is distorted or denied. When one 
church of the living God suffers, all of God’s people suffer. 
Our precious unity is broken, and our collective witness to 
the world is impaired. 

Within Anglicanism, Bible-believing Christians have long 
been responding to those who wish to distort the gospel 
and pervert the grace of God. The Fellowship of Confessing 
Anglicans was launched in 2008 at the Global Anglican 
Future Conference (GAFCON) assembly in Jerusalem. This 
assembly met as a direct response to significant and disturbing 
developments within worldwide Anglicanism (for an overview 
of these developments, see the closing chapter of this book 
by Peter Jensen). During the conference, the Jerusalem 
Declaration was developed. When this statement was read at 
the end of the conference, I was moved to tears. To hear such 
clarity and conviction on the gospel in an Anglican setting was 
an unusual experience for me. 

2  ‘The Anglican Communion’ is the name given to the worldwide network 
of Anglican churches and dioceses.
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1. TRUE GOSPEL 11
 

The preamble to the Jerusalem Declaration begins with 
three facts at the heart of what GAFCON called a “crisis… 
concerning world Anglicanism”. Those three facts were the 
backdrop for the first GAFCON assembly, and they are the 
backdrop for this book.

First, another gospel is being proclaimed. I quote from the 
Jerusalem Statement:3

The first fact is the acceptance and promotion within 
the provinces of the Anglican Communion of a 
different ‘gospel’ (cf. Galatians 1:6-8) which is contrary 
to the apostolic gospel. This false gospel undermines 
the authority of God’s Word written and the uniqueness  
of Jesus Christ as the author of salvation from sin, death  
and judgement.

At the beginning of a book that will say much about the 
issue of homosexuality, it’s very important to recognize that 
homosexuality is not ‘the big issue’. It’s just the tip of the 
iceberg. Beneath this presenting issue, we’re focused on 
something much bigger. We’re focused on the fundamental 
issue of Scripture: its authority, its sufficiency, and its clarity. 
And we’re focused on the fundamental issue of the gospel of 
our Lord and Saviour Jesus Christ, the only Saviour and Lord, 
who stands above all cultures and issues a loving command to 
all peoples to repent and believe the good news, and then to 
live out that good news in all of life.

When these fundamental truths are denied, another gospel 
is being proclaimed.

The second fact is a breach of communion: “provincial 

3 The Jerusalem Declaration is part of the fuller Jerusalem Statement. 
To read the whole Jerusalem Statement, see the appendix.
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12 FAITH IN A TIME OF CRISIS

bodies in the Global South… are out of communion with 
bishops and churches that promote this false gospel”.4 Faithful, 
Bible-believing Anglican Christians (particularly those in 
the ‘Global South’) judge the proclamation of a false gospel 
to be so serious that they are no longer in fellowship with 
those who accept and promote this false gospel. Our shared 
commitment to the Bible’s saving message—a commitment 
that had bonded us together for centuries—has been broken, 
and our relationships have been severed. This is a tragedy.

Some of us have been watching with great sadness as 
this fellowship has dissolved over a number of years. A key 
moment came in 2002, with the formal blessing of same-sex 
unions in the Canadian Diocese of New Westminster. In 2003, 
the Episcopal Church in America (ECUSA) consecrated Gene 
Robinson as bishop, despite the fact that he was in an open, 
active gay union. As a result of these steps and others like 
them, the basis of the Anglican Communion was breached. 
It’s very important to recognize that those who taught 
falsehood and lived in the light of falsehood—not those 
who responded faithfully to that false teaching—caused the 
breach of communion. And make no mistake, it was nothing 
less than a breach of communion, a violation of the precious 
bonds of fellowship that God’s people should cherish.

The Jerusalem Statement’s third fact is an absence of 
discipline. The statement recognizes “the manifest failure 
of the Communion Instruments to exercise discipline in the 
face of overt heterodoxy”. The Anglican Communion is served 
by four ‘Instruments of Communion’:

4 The Global South’ is a name given to a network of non-Western parts of 
the Anglican Communion, primarily located in the southern hemisphere.
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1. TRUE GOSPEL 13
 

•	 the Archbishop of Canterbury
•	 the Lambeth Conference
•	 the Primates’ Meeting
•	 the Anglican Consultative Council.

Among those four instruments, there has been a certain 
amount of handwringing about the proclamation of a false 
gospel, but there has been no effective action.

The primates of the Communion made it very clear that 
if the consecration of Gene Robinson went ahead, there 
would be serious consequences. But it immediately became 
clear that ECUSA and its presiding bishop at the time (Frank 
T Griswold, who had previously agreed to the primates’ 
statement) had no intention of following through on the 
primates’ statement, and Gene Robinson was duly (or we 
might say unduly) consecrated. And although the Archbishop 
of Canterbury (at the time, Dr Rowan Williams) had been at 
the Primates’ Meeting, he nonetheless issued invitations to 
the 2008 Lambeth Conference (the once-a-decade gathering 
of all Anglican bishops) to those who had participated in 
consecrating Gene Robinson.

That proved to be a very significant moment: no fewer 
than 230 bishops declined the invitation to Lambeth, and 
GAFCON was convened in response. Around 300 bishops 
attended GAFCON, along with many laity and other clergy. 
The majority of churchgoing Anglicans were represented 
at GAFCON.

It’s very important to recognize this. In today’s Anglican 
Communion, faithful, Bible-believing, orthodox Anglicans 
can sometimes feel as though they are a small minority. But 
the truth is that the great majority of churchgoing Anglicans 
was represented by the leaders of the provinces who attended 
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14 FAITH IN A TIME OF CRISIS

the GAFCON assembly, not by those who attended Lambeth. I 
wonder if you know that there are more Nigerians in Anglican 
churches on any given Sunday than there are Anglicans in 
church in the whole of North America and Europe combined.

The Jerusalem Statement describes GAFCON—and the 
Fellowship of Confessing Anglicans (FCA) movement that 
flowed out of it—as “a spiritual movement to preserve and 
promote the truth and power of the gospel of salvation in 
Jesus Christ as we Anglicans have received it”. Above all, this 
is a positive movement. It’s about the gospel. But if you’re 
going to promote the gospel, there are times when you have 
to speak against error, as you can see from the pages of the 
New Testament.

Since the first GAFCON assembly, much more has 
happened. Wonderfully, the Anglican Church of North 
America (ACNA) has been launched, and has drawn together 
confessing Anglicans in that part of the world. ECUSA has 
continued down the path of heterodoxy, and has recently 
changed its definition of marriage to include people of the 
same sex. There has never been a greater need for orthodox 
Anglicans to come together to promote faithfulness to the 
gospel of Jesus Christ, and to offer one another fellowship and 
mutual encouragement.

The concern of the GAFCON movement is not ecclesiastical 
politics for the sake of it. If you like ecclesiastical politics, I’m 
sorry for you—and you’re probably a bit of a menace. Those 
who enjoy conflict are always a menace. The thing we should 
all love is being able to get on with the work of the gospel. 
We only engage in ecclesiastical politics for the sake of the 
promotion and preservation of the gospel.

That’s why this book begins by focusing on the gospel. Too 
often, the gospel is simply assumed. But the gospel needs to 
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1. TRUE GOSPEL 15
 

be stated clearly and boldly at every opportunity. We need 
to be constantly reminded of what we stand for. We need to 
remember the wonder of what God has done for us in Christ. 
And when we proclaim the gospel, we’re also reminded of 
what we must stand against.

So let’s turn to Romans 1, where Paul introduces himself 
and his message in advance of a future visit to Rome. In the 
first five verses of this magnificent letter, we find a clear 
summary of the gospel message that he preached.

Paul, a servant of Christ Jesus, called to be an 
apostle, set apart for the gospel of God, which he 
promised beforehand through his prophets in the holy 
Scriptures, concerning his Son, who was descended 
from David according to the flesh and was declared 
to be the Son of God in power according to the Spirit 
of holiness by his resurrection from the dead, Jesus 
Christ our Lord, through whom we have received 
grace and apostleship to bring about the obedience of 
faith for the sake of his name among all the nations. 
(Rom 1:1-5)

These five verses show us four glorious truths about the 
gospel. It is (1) a divine revelation that (2) addresses a serious 
problem, (3) proclaims a glorious salvation, and (4) results in 
radical transformation.

The gospel: a divine revelation
In verse 1, Paul speaks of “the gospel of God”. This message 
is not a product of Paul’s fertile imagination or his brilliant 
theological mind. He didn’t invent it. It’s a revelation of God.
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16 FAITH IN A TIME OF CRISIS

Just imagine this horrible thought: you and a whole group 
of others have been born inside a room with no windows, 
and none of you has ever left that room. Imagine discussing 
whether there’s anything outside the room. Someone says, 
“I’m absolutely convinced there’s a whole world out there, 
and it’s full of green giants. I know it. That’s the truth.” And 
someone else stands up and says, “Nonsense! You’re right, 
there is something out there—but not green giants. There’s 
a whole world full of purple pygmies. That’s the truth.” Then 
someone else says, “Ridiculous, both of you. I mean, let’s just 
face the reality: there’s nothing out there! This room is all there 
is. That’s the truth.” And finally, someone who has patiently 
listened to all these conflicting declarations of ‘truth’ stands 
up and says, “Can’t we just acknowledge the reality? We don’t 
know. We can’t be sure. So by all means have your guess that 
there are green giants out there, or purple pygmies out there, 
or that there’s nothing out there. But please have the humility 
to recognize it’s just a guess!”

In this (bizarre) scenario, the room represents the world 
of space and time. We’re locked into it. We’ve never been 
outside. And when we start from this world of space and time, 
all we can do is guess that there might be a God and what that 
God might be like.

But what a difference it makes when, as we’re having our 
discussion, a man comes through the door. He’s come from 
outside the room. Once we explain what we’re discussing, our 
visitor says, “Oh, I can tell you about that. There’s a whole 
world out there! It’s full of people, and trees, and cars…” 

What would we say to him? We wouldn’t say, “How arrogant 
—sit down at once!” This man speaks with authority. He 
comes from outside the room—from the very place that we’re 
discussing and debating. We can abandon our guessing. Instead, 
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1. TRUE GOSPEL 17
 

we simply listen as he provides the answers we’ve been seeking.
The Christian conviction is that Jesus Christ is the ‘God-

Man’ from ‘outside the room’. He’s not just giving his best 
guess as to what God might be like. This is revelation directly 
from God. And Paul’s conviction of the truth of the gospel is 
grounded in his conviction that Jesus Christ is the God-Man, 
one who has come from God and speaks with authority.

And this gospel from God is grounded in the Scriptures. 
Paul says it is the gospel “which he promised beforehand 
through his prophets in the holy Scriptures” (v. 2). “There’s 
nothing new here”, Paul says. “What I’m expounding to you  
is what was promised long ago by the prophets in the Old 
Testament Scriptures, and is now proclaimed by the apostles. 
We apostles have been set apart by the God-Man, Jesus Christ, 
for this task of gospel proclamation.”

And so Paul’s letter begins with self-conscious authority: 
“Paul, a servant of Christ Jesus, called to be an apostle…” 
(v. 1). He is not just one man saying what he thinks might be 
right. Christ himself has commissioned Paul with the truth.

This understanding of the Christian gospel—that it comes 
to us by divine revelation—has been massively undermined 
in recent years, not least by the denial of the very concept 
of objective truth. In Western culture, it used to be widely 
assumed that truth came by revelation from God. Certain 
universal moral convictions flowed from the teaching of 
the Bible, and from the Judeo-Christian tradition on which 
our culture has been built. The result was a unified field of 
knowledge that bound together the particulars, the details 
of life, with the overarching, universal truths of reality that 
provide the proper context for the particulars. Not everyone 
lived according to this world view or these moral convictions, 
of course. But they formed our cultural basecamp.
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18 FAITH IN A TIME OF CRISIS

But then came the Enlightenment, and the shift toward 
Rationalism, beginning with huge confidence that human 
reason could discover truth—that the truth about life could 
be uncovered by human analysis, thought, and observation 
from the bottom up.5 But all that this approach could deliver 
was an ever-greater picture of the details of life, with no 
universal truths to hold those details together. Our basecamp 
was destroyed.

The result was disintegration. Some, of course, revelled in 
these changes. They believed that throwing off universal truth 
claims had delivered humanity into a time of great freedom. 
But in fact what it delivered has proven to be confusion and 
despair. A world in which truth is only discovered by human 
reason is a world in which there is no overarching meaning, 
no objective morality, no ‘metanarrative’ to make sense of all 
that is happening in the world and of the little stories of our 
lives within it. Human beings are just searching in the dark, 
wandering around a windowless room with no-one to tell us 
what’s happening outside.

If there are no universal truths to hold everything together, 
you can never say, “This is absolutely right, and that is 
absolutely wrong”. The only basis for our beliefs, our actions 
and our morality is our own personal convictions. But what if 
someone else has a different conviction? In a world like this, 
morality becomes subjective. And that is a very dangerous 
place for a culture to be.

5 The Enlightenment is an intellectual and cultural movement that 
is generally regarded as having begun around the mid-17th century. It 
dominated philosophical thinking throughout the 18th century. At the heart 
of the Enlightenment was an emphasis on human reason and rationality as 
the primary source of authority and legitimacy. It is sometimes called the 
‘Age of Reason’.

FTC-2017-txt-ART.indd   18 13/3/17   3:05 pm

REVIEW COPY - not for distribution



1. TRUE GOSPEL 19
 

I was recently speaking to a distinguished journalist 
in the UK. He said to me, “No society can function with a 
moral vacuum. You have to have an agreement about moral 
conviction.” This man saw that we are in a very dangerous 
moment in our culture. “You just can’t go on with a moral 
vacuum; the vacuum has to be filled with something”, he said. 
“Maybe it will be filled by Islam, because Islam speaks with 
great clarity. Or perhaps it will be a form of totalitarianism: 
the government will tell us what we should think, and why 
we should think it.” He even suggested that there are just 
the beginnings of moves in that direction. “Or perhaps”, he 
added, and this was his hope, “we might return to our moral 
foundations in Christianity”.

But the great sadness is that, just when our society is 
so desperately in need of a clear witness to the ‘true truth’ 
(to use Francis Schaeffer’s evocative phrase), the true truth 
of Christianity has been compromised in so many of our 
churches. The one place that should hold fast to the objective 
truth of God’s word and Christ’s gospel has, in so many cases, 
abandoned that truth.

Instead, churches have adopted the mindset of the 
Enlightenment—including the suspicion about claims to 
objective truth. Even many churchgoers see the Bible as 
merely a human book. Consider, for example, the words of 
the notorious John Shelby Spong, formerly Anglican Bishop of 
New Jersey, who describes the Bible as “not a literal road map 
to reality but a historic narrative of the journey our religious 
forebears made in the eternal human quest to understand life, 
the world, themselves, and God”.6

6 John Shelby Spong, Rescuing the Bible From Fundamentalism: A Bishop 
Rethinks the Meaning of Scripture, HarperCollins, San Francisco, 1992, p. 33.
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20 FAITH IN A TIME OF CRISIS

Of course it’s true that the Bible is, in some senses, a human 
book. It was written by about 40 authors at different times in 
history, and their books bear the marks of their personalities 
and cultural contexts. And yet the Bible’s claim for itself is 
that it is also divine.7 God ensured by his Holy Spirit that the 
human authors wrote exactly what he wanted them to write. 
So the Bible is both human and divine.8 It was written at 
particular points in history, but it remains God’s living word 
until the end of the present age.9 But Bishop Spong suggests 
that the Bible is just a human book, bearing witness to how 
humans used to think at a particular time in history—that 
it’s no longer a reliable and authoritative guide for how we 
should live now, in our very different time in history.

Others pay lip service to the idea of revelation, but they locate 
it not in the Bible but underneath it. They might say, “Jesus is 
the revelation of God, and what we have in the Bible is just the 
human witness to the revelation of God that we find in Jesus. So 
we have to dig beneath the Bible to find God’s real revelation.”

But how do we discern ‘real revelation’? Once you’ve 
removed any real authority from the Bible, the task becomes 
very subjective. Perhaps we can accept the revelation of Jesus 
in the four Gospels, but we question the apostles. After all, 
aren’t they just fallible human beings? “I love Jesus, but I don’t 
like Paul” is the attitude taken by many today.

Or should we accept, as some do, that the Bible is God’s  

7 E.g. Matthew 19:4-6, where Jesus quotes the words of the writer of 
Genesis as the words of the Creator. See also John 14:26, 16:12; 1 Thess 2:13; 
2 Tim 3:16.
8 For more on the authority of the Bible, see Kevin de Young, Taking God at 
His Word: Why the Bible is Worth Knowing, Trusting and Loving, IVP, Nottingham, 
2014; and Mike Ovey and Daniel Strange, Confident: Why We Can Trust the 
Bible, Christian Focus, Ross-shire, 2015.
9 Matt 5:17-18; Rom 15:4; 2 Pet 1:19.
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book, but “we just don’t know what it’s saying” because 
we’ve adopted the relativism of the age? “That’s just your 
interpretation”, or “I agree that the Bible is authoritative, but 
I understand it to be saying something that no-one else in the 
history of the church has ever understood it to be saying”. When 
people think this way, the authority of the Bible has disappeared.

Relativism in our culture has led to what CS Lewis called 
“men without chests”.10 People without conviction. And 
relativism in the church has produced Christians without 
conviction—Christians who have denied the uniqueness of 
Christ and of the gospel.

The rector of our local church when I was a young 
Christian used to say that Christianity was one of many paths 
up the mountain to God. That is certainly not a belief that will 
inspire anyone to tell their friends about Christ, especially if 
there is a cost involved. What’s the point? After all, they can 
always find another path.

That is not the spirit that led to the great missionary 
movement of the 19th century, which produced the Anglican 
Communion. That is not the spirit that has prompted men and 
women to go out to the ends of the earth, risking their lives 
so that the good news of Jesus and the salvation that he alone 
offers could be proclaimed. That is not the spirit that prompted 
the apostles to go into the known world, proclaiming “Jesus 
Christ of Nazareth, whom you crucified, whom God raised” 
(Acts 4:10), even if it meant being killed for their message.

Men without chests. Too many have become Christians 
without conviction, denying the uniqueness of Christ, 
undermining Christian morality, echoing the world—not 
least in their teaching about sex and relationships. This is not 

10 CS Lewis, The Abolition of Man, Collins, Glasgow, 1978, p. 7. 
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the Christianity of the Bible. At best it’s diluted, and at worst 
it’s a completely different religion. It is certainly not authentic 
Anglicanism, which, as we know, is rooted in the authority of 
Scripture as the word of God.

Here is how the Bible is described in the Thirty-Nine 
Articles of Religion, the defining doctrinal statements of the 
Anglican Church since the Reformation: 

•	 Article 6: “Holy Scripture containeth all things 
necessary to salvation: so that whatsoever is not 
read therein, nor may be proved thereby, is not to 
be required of any man, that it should be believed 
as an article of the Faith, or be thought requisite or 
necessary to salvation.”

•	 Article 20: the Bible is “God’s Word written”.

The gospel of Jesus is not mere human invention. It is a divine 
revelation of ‘true truth’ from God himself.

The gospel addresses a serious problem
Human beings are not morally neutral. You can’t read the 
Bible for very long without recognizing that fact. By the time 
you get to the Bible’s third chapter, sin enters the world. 

If a river is polluted at its source, it’s polluted all the way 
down. And human beings, from the moment of the Fall in 
Genesis 3, have been polluted at the source. We are utterly 
sinful, rebels against God, facing his judgement. The framework 
of the whole Bible depends on this reality: Creation, followed 
by the Fall. But then wonderfully, in the grace of God, there is 
a promise that instead of the curse we deserve, there will be 
blessing—a promise that finds its fulfilment in Christ.
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The assumption of this serious problem is present not only 
in the framework of the whole Bible. It’s also present in the 
argument of Romans: “I am not ashamed of the gospel, for it 
is the power of God for salvation to everyone who believes”, 
Paul says (1:16). Salvation from what? Rescue from what? 
From the wrath of God: “For the wrath of God is revealed 
from heaven against all ungodliness and unrighteousness of 
men, who by their unrighteousness suppress the truth” (1:18). 
Human beings suppress the truth about God, and (in verse 25) 
we worship and serve created things rather than the Creator.

And so God rightly judges human sin. This will be clearly 
seen at the great day of wrath: “you are storing up wrath for 
yourself on the day of wrath when God’s righteous judgement 
will be revealed” (2:5). But God’s wrath is also seen today. 
Towards the end of Romans 1, a key phrase is repeated over and 
over again: God “gave them up” (vv. 24, 26, 28). In verse 24, 
God gives people up “in the lusts of their hearts to impurity, 
to the dishonouring of their bodies among themselves”. What 
Paul means is that God doesn’t intervene to stop us reaping  
the consequences of our own choices to turn away from him.  
He lets us face those consequences. And that act of ‘giving  
people up’ to their own ungodly desires, and to the con-
sequences of following those desires, is his active wrath at 
work. We see this in the moral mess and disintegration of 
society, including homosexual behaviour.

In verse 26, God gives people up “to dishonourable 
passions. For their women exchanged natural relations for 
those that are contrary to nature; and the men likewise gave 
up natural relations with women and were consumed with 
passion for one another” (1:26-27). Now we might say, “Why 
start here, Paul? You’ve talked about human beings rebelling 
against God’s revelation, but why begin with homosexual 
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sin?” After all, this is not the worst imaginable sin. If it were, 
you’d expect to find it cropping up more often in the New 
Testament. But Paul (and indeed the New Testament) only 
explicitly mentions homosexual sin here and on two other 
occasions (1 Cor 6:9 and 1 Tim 1:10). So why does he begin 
by focusing on this issue?

I think it’s because it’s a very clear illustration of human 
beings going against God’s created order. This fits the context  
of Romans 1 perfectly. Look again at verse 25: “they [human 
beings] exchanged the truth about God for a lie and wor-
shipped and served the creature rather than the Creator”. 
And so perverse thinking, the exchange of the worship of 
the Creator for the created thing, leads directly to perverse 
behaviour in verse 26—to the exchange (the same Greek word 
as in verse 25) of natural relations for unnatural relations.

By the way, the context tells us that when Paul speaks about 
what is against “nature”, he must be speaking of God’s creation. 
To behave against nature is to go against God’s good creation 
design. Paul is not talking about those who are ‘naturally’ 
heterosexual but are engaged in perverse homosexual 
behaviour. To believe that is to import concepts that are alien 
to the context of Romans 1. To engage in homosexual behaviour 
is not sinful because it goes against one’s own nature; it is sinful 
because it goes against God’s creation—God’s good design and 
intention for human sexuality.

But it’s also important to notice that Paul doesn’t just dwell 
on homosexual behaviour as if that is the only manifestation 
of the wrath of God. Far from it. In verses 29-31, Paul outlines 
“all manner of unrighteousness, evil, covetousness, [and] 
malice” that characterizes human existence, including such 
‘everyday’ sins as gossip, slander, and boastfulness. He does 
not see homosexual behaviour as the worst of all sins. 
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And just in case, at the end of that long list of sins, there 
are people thinking, “That doesn’t apply to me, but other 
people are terrible and wicked”, Paul now trains his sights on 
the self-righteous: 

Therefore you have no excuse, O man, every one of you 
who judges. For in passing judgement on another you 
condemn yourself, because you, the judge, practice the 
very same things. (Rom 2:1) 

If you start pointing your finger at others, you’ll find three 
fingers pointed back at you.

So it’s worth saying, just in case anyone doubts it, that the 
Bible does not point the finger at one group of sinners to say, 
“They are the terrible sinners, but the rest of us are righteous”, 
as if those who engage in homosexual behaviour are worse 
sinners than others. Indeed, in the wider context of Paul’s 
argument, these verses are part of an argument that ends with 
this emphatic conclusion: 

“None is righteous, no, not one; 
no-one understands; 
no-one seeks for God. 

All have turned aside; together they have become 
worthless; 
no-one does good, 
not even one.” (Rom 3:10-12)

We’re all sinful. And we all deserve the wrath of God. There’s 
absolutely no biblical justification whatsoever for pride, or for 
looking down on anyone else. Every single one of us deserves 
the wrath of God.

Again, authentic Anglicanism has always taught this idea. 
I went to more than 2000 Anglican church services before I 
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was converted. I didn’t hear the gospel preached clearly but, 
though I didn’t realize it at the time, God used those services 
to prepare me for my conversion. The liturgy taught me that 
I was a sinner. So when I finally heard the gospel of God’s 
grace, I was spiritually prepared for it. Sunday by Sunday, I 
had been taught to confess my sins in the language of The 
Book of Common Prayer:

We acknowledge and bewail our manifold sins and 
wickedness, 

Which we, from time to time, most grievously have 
committed, 

By thought, word and deed, against thy Divine Majesty, 
Provoking most justly thy wrath and indignation 

against us.11 

This is the language of Anglicanism because it is the 
language of the Bible. But don’t we have to acknowledge, 
sadly, that it is not the language of much of contemporary 
Western Anglicanism? Don’t we have to acknowledge that 
so many Western churches fail to take sin seriously, fail to 
“acknowledge and bewail” that we have worshipped and 
served created things rather than the Creator?

All of this is part of a bigger picture, in which liberal 
theology consistently undermines and redefines both sin  
and wrath.

I was preaching in a school once, having been asked by 
the chaplain to speak as part of a series during Lent. Very 
few people had been coming in previous years, which had 
been embarrassing for him, so he took the risk of asking an 

11 From ‘The Order for the Administration of the Lord’s Supper or Holy 
Communion’, The Book of Common Prayer, 1662.
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unknown young man (as I was then) at the recommendation 
of a friend, in the hope that I might draw a crowd. I simply 
preached the gospel of salvation through Christ. I don’t 
remember if I used the language of sin, but I certainly spoke 
about the concept of sin.

After my talk, the chaplain was very upset. He said to me, 
“Look, instead of talking about people disobeying God or 
rebelling against God or sin, I wonder—couldn’t you just say, 
‘We’ve fallen short of our potential’?” That’s what sin has been 
reduced to in much of modern liberal theology: falling short of 
our potential. And the very concept of wrath is rejected. It’s a 
huge offence to say that God could possibly be angry.

I remember going to an ordination ceremony recently 
where one of the ordinands was a colleague of mine. All who 
were being ordained were allowed to choose one hymn that 
was special to them. My colleague chose the great modern 
classic ‘In Christ Alone’, which includes the line “on that cross 
as Jesus died, the wrath of God was satisfied”. There was a 
whole group of clergy who refused to sing those words. They 
were offended by the idea that God could be wrathful.

But the concepts of sin and wrath are both at the heart of 
the gospel. The Bible says we have a very serious problem—
something far more serious than failing to live up to our 
potential. We have rebelled against our Creator and justly 
incurred his holy wrath. And, amazingly, the Bible also 
announces a glorious salvation. But that glorious salvation 
makes no sense if we haven’t understood the problem: we 
sinners face the righteous wrath of a holy God. If you change 
the problem or deny the problem, you can only be left with a 
very different salvation—a very different gospel.
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The gospel proclaims a glorious salvation
The biblical gospel is focused on Christ. The good news is 
all about Jesus: his unique identity and his unique mission. 
The gospel Paul proclaims is the gospel “concerning [God’s] 
Son, who was descended from David according to the flesh 
and was declared to be the Son of God in power according to 
the Spirit of holiness by his resurrection from the dead, Jesus 
Christ our Lord” (Rom 1:3-4).

Jesus Christ is the unique, divine Son of God, who came as 
the only Saviour of the world. And the salvation he offers was 
wonderfully accomplished by his perfect life, his sacrificial 
death, and his glorious resurrection. 

The great turning point of the whole letter of Romans comes 
in chapter 3, beginning at verse 21. After Paul has explained 
that we are all sinners under the wrath of God—all of us, Jew 
and Gentile, religious and irreligious—we come to an amazing 
passage where everything hinges on the cross of Christ. Paul 
reminds us again that all have sinned without exception (v. 23), 
and therefore all deserve the wrath of God. But now (v. 21), all 
who have faith in Jesus are justified by his grace as a gift (vv. 22, 
24). There are not two ways of getting right with God: one for 
Jews and another for Gentiles, one for righteous people and 
another for unrighteous. We’re all sinners under God’s wrath, 
and there’s only one way of getting right with God: through the 
justification that is offered by grace, received through faith, 
and made possible by the sacrificial death of Christ.

How did Christ’s death make our justification possible? 
“God put [Jesus] forward as a propitiation by his blood, to 
be received by faith” (v. 25). Or, in the language of the Holy 
Communion service in The Book of Common Prayer: Jesus 
“made there [on the cross] (by his one oblation of himself 
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once offered) a full, perfect and sufficient sacrifice, oblation, 
and satisfaction for the sins of the whole world”.12 That’s 
Anglicanism, and that’s biblical Christianity.

But if you undermine or redefine sin and wrath, then 
salvation is redefined. It becomes about ‘discovering your true 
self’ or ‘finding inner peace’. Instead of the focus being on 
getting right with God, who is justly wrathful because of our 
sin, the focus shifts to human beings and their felt needs. It 
becomes the spiritual equivalent of self-help, which is bound 
to undermine the uniqueness of Christ: “If Jesus helps you get 
in touch with yourself, or feel close to God, that’s great; but if 
he doesn’t help, never mind—there’ll be other ways.” There’s 
no necessity of salvation coming through Christ.

This way of thinking undermines the atoning death of Jesus. 
After all, you don’t need a sacrifice if there’s no wrath and if 
there’s no problem with sin. Soon, the cross is marginalized; 
it’s hardly mentioned. If it’s mentioned at all, it’s just reduced 
to being a moral example that (somehow) shows us God’s love.

Katharine Jefferts Schori, the former Presiding Bishop of 
ECUSA, said this: 

I believe that the whole world has access to God. I’m just 
not too worried about the mechanism. And yes, that does 
drive some Christians nuts. It does. It does, because in 
some parts of Christianity we’ve turned salvation into a 
work—that you have to say, “I claim Jesus as my Lord and 
Saviour” in order to be saved. That turns it into a work. 
It denies the possibility of grace.13

12 ibid.
13 Bryan Owen, ‘Presiding Bishop: “The Whole World Has Access to God”’, 
Creedal Christian, 7 August 2009 (viewed 3 January 2017): www.creedalchristian. 
blogspot.com.au/2009/08/presiding-bishop-whole-world-has-access.html 
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I hardly know where to begin in showing the ways in which 
that statement is so, so far from the Bible’s teaching. It’s a very 
different gospel from the gospel of the New Testament. There 
is only one ‘mechanism’—or, more accurately, one ‘name’—by 
which we may be saved, because the cross of Christ is the God-
given ‘mechanism’ to deal with the reality of our sin (Acts 4:12). 
Claiming Jesus as your Lord and Saviour is the very opposite 
of a work; it is coming to God and saying, in the words of the 
wonderful old hymn ‘Rock of Ages’:

Nothing in my hand I bring, 
simply to your cross I cling; 
naked, come to thee for dress; 
helpless, look to thee for grace; 
foul, I to the fountain fly; 
wash me, Saviour, or I die.14

There is only one gospel in the New Testament, and it is the 
gospel centred on Christ alone and his atoning death for 
sinners. Because Christ has accomplished that for us, the 
gospel proclaims a glorious salvation.

The gospel results in radical transformation
After completing his translation of the Bible, JB Phillips 
wrote a book called Your God is Too Small.15 Very often, our 
gospel is too small. Christ, by the power of his Spirit, offers 
a radical transformation when we turn to him. Indeed, the 
gospel brings more than personal renewal—it brings global 

14 Augustus Toplady, ‘Rock of Ages’, 1763.
15 Your God is Too Small: A Guide for Believers and Skeptics Alike, Touchstone, 
New York, 2004 (originally published 1952).
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and cosmic transformation, as seen later in Romans when 
Paul speaks about an amazing new creation that is to come 
(cf. 8:18-25).

Notice also that this gospel message is wonderfully 
inclusive. All nations are included, Jew and Gentile (non-
Jew) alike. Men and women are included. Slave and free are 
included. And, yes, let’s add it: gay and straight are included. 
This is a gospel for absolutely everyone.

A number of years ago, a new organization called ‘Inclusive 
Church’ was founded by some within the Church of England. 
It was intended as a response to those of us who were saying 
that active homosexual behaviour is sinful and requires 
repentance. The implication, of course, was that our position 
was exclusive. The claim was made that we were excluding 
gay people. 

But the gospel does not just focus on a particular kind of 
sin committed by certain people. On the contrary, there is 
absolutely no distinction (3:23). All have sinned. All have 
sinned sexually, and all have sinned in every area of life. But 
just as all have sinned, so too all can be justified. God’s grace 
is offered to all who believe in Jesus (3:22).

This is wonderfully good news for everyone—whatever 
your sexuality, whatever your background, whatever your race, 
whatever your personality. All people everywhere, without a 
single exception, can be justified through faith in Christ Jesus.

But the same gospel also calls on all people to turn from sin 
and to seek to live under Christ’s lordship. While the gospel 
saves us, it is also a message that demands both faith and 
repentance. Christ is the one “through whom we have received 
grace and apostleship to bring about the obedience of faith for 
the sake of his name among all the nations” (1:5). Jesus calls 
on everyone to “repent and believe in the gospel” (Mark 1:15). 
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